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  Preface


  The purpose of this book is to show that the Apocalypse is a manual of spiritual development and not, as conventionally interpreted, a cryptic history or prophecy. In the following pages the reader will find the complete solution of the Apocalyptic enigma, with ample proof of the correctness of that solution. As the subject dealt with in the work is, however, familiar to only a comparatively few special students of the sacred science, which to the many has ever been a sealed book, the exposition here given is put in the form of an elementary treatise. If it were written for the few, it would have been expanded to great bulk; but as it is intended for the many, the author has kept within the limits of a small volume, avoiding everything mystical, scholastic and controversial, using plain, concise language, and employing technical terms only when they are required by the nature of the subject.


  The translation of the Apocalypse here presented attempts no more than to reproduce the meaning of the original accurately and clearly in modern English. But, while this translation differs radically, in some respects, from the authorized version, the interpretation here offered is not based upon any peculiarities of the translator’s work, or upon any mere matter of details, but rests broadly upon the undisputed meanings of the Greek text.


  JAMES M. PRYSE.


  
    New York City, September, 1910.
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  Introduction


  Chapter I The Key of the Gnôsis


  Every thoughtful student of the literature of the ancient religions, including that of early Christianity, can not but be impressed by the fact that in each and all of them may be found very clear intimations of a secret traditional lore, an arcane science, handed down from times immemorial. This secret body of knowledge is repeatedly alluded to in the New Testament, as also in the Upanishads and other ancient writings, in whose pages a few of the arcane doctrines are cautiously unveiled; and from the meagre glimpses thus afforded of the system it is clearly apparent that it was essentially the same in all the old religions and philosophies, constituting, in fact, their common esoteric basis. In the primitive Christian Church, organized as a secret society, this Gnôsis, or secret science, was guarded with jealous care, being imparted only to a comparative few who were deemed worthy of initiation, according to the maxim, “Many are the called, but few are the chosen.” Through corrupting political influences and the ultimate dominance by a selfish and decadent priesthood, the Christian Society in the early centuries lost this esoteric knowledge, in place of which there grew up during the succeeding centuries a system of dogmatic theology formulated from the literal interpretation, the dead letter, of the books of the Old and New Testaments. On the hypothesis that the Bible, as a divine revelation, contains a record of God’s dealings with mankind throughout the ages, the historical element in it has been unduly emphasized, while books that are purely allegorical and mystical have been construed as history. For several centuries it was attempted to give the Apocalypse an historical interpretation; and failing this, through the lack of any record of past events that would serve the purpose, it was next interpreted as history of the future, that is, prophecy. At the present time, the Apocalypse is the despair of theology; the ablest scholars in the ranks of orthodoxy frankly admit that it must be regarded as an unsolved, and possibly insoluble, enigma. They translate its title “Revelation”—yet it reveals nothing to them. Literally άποκαλνψις means “disrobing” or “unveiling” ; but Isis wrapped in her peplum was not more safe from profane gaze than is the meaning of the Apocalypse, nor is any book in all literature more heavily veiled.


  Yet the Apocalypse is the key to the New Testament; more, it is in very truth the key of the Gnôsis. Incomprehensible as the book may seem to the exoteric scholar, however great his intellectual attainments, keen his mental acumen, and vast his store of erudition, to the mere tyro in the sacred science the general meaning of the Apocalypse is perfectly clear. It is unintelligible to the conventional scholar simply because its subject-matter, veiled in symbolical language, relates to the Mysteries of the early Christian Society, the esoteric teachings which it was not lawful to reveal. For secrecy has always been maintained regarding the sacred science, so as to guard it from those who are morally unworthy to receive it; since the power its possession confers would be destructive to them and injurious to their fellowmen. But so far as concerns the Apocalypse this reason does not apply very forcibly: much that is given in it had already been very clearly and openly stated in the writings of Plato (with which the Apocalyptist was evidently familiar) and of other Greek Initiates, as well as in the Buddhistic and Brahmanical scriptures. Moreover, although the Apocalypse treats very fully of the spiritual and psychic forces in man, it nowhere gives even a clue to the process by which these forces can be aroused to action; in fact, in the introductory part Iôannês clearly intimates that it is intended for the guidance of those who, without any esoteric instruction, find these forces awakened within them by the very purity of their nature and the intensity of their aspiration for the spiritual life. Evidently, then, he had another motive for resorting to the symbology and the ingenious puzzles which have baffled the profane for so many centuries; and this motive is easily perceived. If he had written the book in clear language, it would almost undoubtedly have been destroyed; and it certainly would never have found a place in the Christian canon. Again, from the concluding portion of his Evangel it is plain that Iôannês, the great Seer and Initiate, clearly foresaw the fate of the Christian Church and its loss of the esoteric doctrine. It would seem, therefore, a reasonable supposition that he wrote the Apocalypse for the purpose of preserving that doctrine in the Christian records, carefully concealing it under the most extraordinary symbols, checked off by a numerical key and by similar “puzzles,” so that the meanings could be conclusively demonstrated from the text itself, and concluding it with a dread imprecation against any one who should add to or take away anything from the book (a device which has undoubtedly helped to preserve the text from mutilation) ; and having thus with marvellous ingenuity prepared the book, which is unique in all literature, he confided it to the keeping of the exoteric church, confident that in their ignorance of the real nature of its contents the exotericists would carefully preserve it until the proper time should come for its meaning to be explained. If this was his purpose (as the present author firmly believes it was), then this present time, when modern Biblical criticism—scholarly accurate, conventionally exoteric, and remorselessly unsparing—has demonstrated the unsoundness and instability of the venerable theological structure, and has so undermined it that it seems to be tottering to its fall, would appear to be the intended and appropriate time for the seals of the Apocalypse to be broken, and the contents of the book made known. Thus it is that Iôannês, “who bore witness of the Logos of the God, and of the witness of Anointed Iêsοus,” has borne witness of the esoteric doctrine which underlies not only Christianity but also all the religions of antiquity.


  Through the long centuries the orthodox church has treasured this mysterious book—designed for the undoing of orthodoxy—as part of its sacred scriptures, a place to which the book is justly entitled, for it is the masterpiece of Iôannês, the Seer. It is unquestionably from the same hand that penned the fourth Evangel: tradition is quite clear on that point; and though its Greek is somewhat inferior to that of the Evangel, the difference is due merely to the more intricate and artful composition of the Apocalypse; while both works reveal the same inimitable mental traits and unmistakable literary peculiarities. That they are by the same author, and that the text is practically intact, is the view of sober-minded Biblical scholars, a reaction having set in against an erratic school of criticism which is now generally discredited as being an instance of scholasticism running riot with untenable theories and whimsical conjectures.


  Now, in plain words, what does this very occult book, the Apocalypse, contain? It gives the esoteric interpretation of the Christos-myth ; it tells what “Iêsοus the Christos” really is; it explains the nature of “the old serpent, who is the Devil and Satan”; it repudiates the profane conception of an anthropomorphic God; and with sublime imagery it points out the true and only path to Life Eternal. It gives the key to that divine Gnôsis which is the same in all ages, and superior to all faiths and philosophies—that secret science which is in reality secret only because it is hidden and locked in the inner nature of every man, however ignorant and humble, and none but himself can turn the key.


  It is impossible for the Gnôsis itself ever to be “revealed,” from the very nature of it, for it pertains to the realm of the spiritual mind, and lies beyond the scope of mere intellection, which can never rise higher than speculative philosophy; but the key of the Gnôsis—the scientific method by which this higher knowledge may be attained—can be placed in possession of any one who is intuitive enough to appreciate its value and apply it in practice.

Chapter II The
Path of Power

As but few readers may be expected to have sufficient
acquaintance with ancient philosophy and the rather detailed
knowledge of psychophysiology necessary for even a superficial
survey of the Apocalypse, a brief sketch will here be
given of the topics which must be entered into in interpreting it.
A comprehensive treatise, or even a complete outline of the
subject, would be far beyond the scope of the present work, which
is strictly limited to the elucidation of the
Apocalypse.

The point where the arcane system sharply diverges from all the
conventional schools of thought is in the means of acquiring
knowledge. To make this clear, Plato’s analysis of the four
faculties of the soul, with their four corresponding degrees of
knowledge, may be taken. (Rep. vi. 511.) Tabulated, it is
as follows:
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The first of these degrees covers the whole field of the
inductive physical sciences, which are concerned with investigating
the phenomena of external nature; the second degree embraces
exoteric religion and all phases of blind belief ; and these two
degrees, pertaining to the phrênic or lower mind, comprise all the
knowledge available to those whose consciousness does not transcend
the illusions of the material world. The third degree relates to
speculative philosophy, which seeks to arrive at first principles
by the effort of pure reason; the fourth degree is the direct
apprehension of truth by the lucid mind independently of any
reasoning process; and these two degrees, pertaining to the noetic
or higher mind, represent the field of knowledge open to those
whose consciousness rises to the world of spiritual reality.
Elsewhere Plato speaks of the mantic state, which he describes as a
kind of madness produced “by a divine release from the ordinary
ways of men.”

The exoteric scientist and religionist rely on the physical
senses, the psychic emotions, and the intellectual faculties as
these are in the present stage of human evolution; and while the
scientist somewhat enlarges the scope of the senses by employing
the telescope, the microscope, and other mechanical devices, the
religionist puts his trust in the mutilated records of
suppositional revelations received from the remote past. But the
esotericist, refusing to be confined within the narrow limits of
the senses and the mental faculties, and recognizing that the
gnostic powers of the soul are hopelessly hampered and obscured by
its imperfect instrument, the physical body, devotes himself to
what may be termed intensive self-evolution, the conquest and
utilization of all the forces and faculties that lie latent in that
fontal essence within himself which is the primary source of all
the elements and powers of his being, of all that he is, has been,
and will be. By gaining conscious control of the hidden potencies
which are the proximate causes of his individual evolution, he
seeks to traverse in a comparatively brief period of time the path
leading to spiritual illumination and liberation from terrestrial
bondage, rushing forward, as it were, toward that goal which the
human race as a whole, advancing at an almost imperceptible rate of
progress, will reach only after æons of time. His effort is not so
much to know as to become; and herein lies the
tremendous import of the Delphic inscription, “Know Thyself,” which
is the keynote of esotericism. For the esotericist understands that
true self-knowledge can be attained only through self-development
in the highest possible sense of the term, a development which
begins with introspection and the awakening of creative and
regenerative forces which now slumber in man’s inner protoplasmic
nature, like the vivific potency in the ovum, and which when roused
into activity transform him ultimately into a divine being bodied
in a deathless ethereal form of ineffable beauty. This process of
transcendental self-conquest, the giving birth to oneself as a
spiritual being, evolving from the concealed essence of one’s own
embryonic nature a self-luminous immortal body, is the sole
subject-matter of the Apocalypse, as it is also the burden
of the four Evangels; but, whereas in his Evangel
Iôannes has been content to follow the form of statement found in
the three Synoptics, in the Apocalypse he has given an
almost complete outline of the psycho-physiological process of
regeneration or, as he calls it in his Evangel, the birth
“from above.”

In the esoteric philosophy—the infelicitous word esoteric being
used in this work merely because the English language appears to
afford no happier one —the absolute Deity is considered to be
beyond the spheres of existence and ulterior to Being itself. The
world of true Being is that of the Logos, or Nous, the realm of
divine ideas, or archetypes, which are the eternal patterns, so to
say, of all things in the manifested universe. By a paradox which
defies the reasoning faculty, but which is readily resolved
intuitively, the God is said to be apart from, and independent of
the universe, and yet to permeate every atom of it. The God is the
abstract Unit, which is the origin of all number, but which never
loses its unit-value, and can not be divided into fractions; while
the Logos is the manifested or collective Unit, a deific
Individuality, the collectivity of a countless host of Logoi, who
are differentiated into seven hierarchies, constituting in the
aggregate the Second Logos, the uttered Thought, or Word.

As a mediate principle for the manifestation of the Logos in and
from the God, Iôannês in his Evangel places the Archeus,
the first element or substratum of substantive objectivity, that
which becomes by differentiation first the subtile and then the
gross material elements of the manifested worlds. If this primary
substance is related back to the God, and considered as being prior
to the Logos, the result is the refined dualism that mars some of
the old systems of philosophy. But in the prologue the Logos is
really coeval with the Archeus: the Logos is (subsists) in
the Archeus, and the latter becomes, in the Logos, the principle of
Life, which irradiates as Light. This Light of the Logos is
identical with the Pneuma, the Breath or Holy Spirit, and
esoterically it is the pristine force which underlies matter in
every stage, and is the producer of all the phenomena of existence.
It is the one force from which differentiate all the forces in the
cosmos. As specialized in the human organism, it is termed, in the
New Testament, the paraklêtos, the “Advocate,”
and is the regenerative force above referred to.

From the Archetypal world, that of the Logos, emanate
successively the Psychic and the Material worlds; and to these
three may be added a fourth, which is usually included, by ancient
writers, in the Psychic, though in reality it is distinct from it.
This fourth world, which will here be called the Phantasmal—since
the word “hell” connotes misleading and lurid notions—is the region
of phantoms, evil spirits, and psychic garbage generally.

All that the universe contains is contained also in man. The
origin of man is in the Deity, and his true self or individuality
is a Logos, a manifested God. Analogous with the universe or
macrocosm, man, the microcosm, has three bodies, which are called
in the New Testament the spiritual body (sôma
pneumatikon) , the psychic body (sôma psychikon), and
the physical body (sôma, or sarx, “flesh”) . In
the .Upanishads they are termed “causal body” (kârana
sharîra), “subtile body” (sûkshma sharîra), and
“gross body” (sthûla sharîra). In mystical writings they
are made to correspond to the four occult elements, and also to the
sun, moon, and earth, and hence are given the names air-body,
water-body, fire-body, lunar body, and solar body. The spiritual
(pneumatic) body is, strictly speaking, not a body at all, but only
an ideal, archetypal form, ensphered, as it were, by the
pneuma or primordial principle which in the duality of
manifestation generates all forces and elements : it is therefore
called the “causal body,” because from its sphere all the other
bodies are engendered; and all these lower forms are enveloped by
the same circumambient aura (called in the New Testament
“the radiance” or “glory,” hê doxa) , which is visible to
the seer as an oviform faint film of bluish haze. Semi-latent
within this pneumatic ovum is the paraklete, the light of the
Logos, which in energizing becomes what may be described as living,
conscious electricity, of incredible voltage and hardly comparable
to the form of electricity known to the physicist. This is the
“good serpent” of ancient symbology; and, taken with the pneumatic
ovum, it was also represented in the familiar symbol of the egg and
the serpent. It is called in the Sanskrit writings
kundalinî, the annular or ring-form force, and in the
Greek speirêma, the serpent-coil. It is this force which,
in the telestic work, or cycle of initiation, weaves from the
primal substance of the auric ovum, upon the ideal form or
archetype it contains, and conforming thereto, the immortal
Augoeidês, or solar body (sôma hêliakon) , so called
because in its visible appearance it is self-luminous like the sun,
and has a golden radiance. Its aureola displays a filmy
opalescence. This solar body is of atomic, non-molecular
substance.

The psychic, or lunar, body, through which the Nous acts in the
psychic world, is molecular in structure, but of far finer
substance than the elements composing the gross physical form, to
whose organism it closely corresponds, having organs of sight,
hearing, and the rest. In appearance it has a silvery lustre,
tinged with delicate violet; and its aura is of palest blue, with
an interchanging play of all the prismatic colors, rendering it
iridescent.

The physical body, in its physiological relation to psychology,
will necessarily have to be considered somewhat in detail in
elucidating the Apocalypse; but before entering on this
subject, it may be explained that a fourth body is sometimes
alluded to in mystical writings. It is called in Sanskrit kâma
rûpa, the form engendered by lust, and it comes into existence
only after the death of the physical body, save in the exceptional
case of the extremely evil sorcerer who, though alive physically,
has become morally dead. It is a phantasm shaped from the dregs and
effluvia of matter by the image-creating power of the gross animal
mind. Of such nature are the daimons and “unclean spirits”
of the New Testament, where also the “abominable stench”
(bdelugma) seems to be a covert allusion to this
malodorous shade. This phantasm has the shadowy semblance of the
physical body from which it was derived, and is surrounded by a
cloudy aura of brick-red hue.

It should be observed that in the esoteric cosmogony the theory
of “dead” matter has no place. The universe is a manifestation of
life, of consciousness, from the Logos down to the very atoms of
the material elements. But in this philosophy a sharp distinction
is made between Being and existence : the Logos, the Archetypal
world, is that of True Being, changeless and eternal; while
existence is a going outward into the worlds of becoming,
of ceaseless change and transformation. The Nous, the immortal man,
or mind ( for the mind should be regarded as the real man) , when
incarnated comes under the sway of this law of mutation, entering
upon a long cycle of incarnations, passing from one mortal
body to another. The metaphysical aspect of this subject need not
be discussed here; but it may be said that the fact of
reincarnation, so far from being mysterious and difficult of proof,
is really very prosaic and simple, so that it has always been
treated as exoteric in all archaic religions and philosophies.
Positive knowledge of its truth, on a basis of personal experience,
is one of the first results obtained by any one who enters upon the
initial stages of self-conquest. It is then a fact as apparent to
him as are the cognate facts of birth and death. The telestic work
has for its object to achieve deliverance from reincarnation, and
this deliverance is complete and final only when the deathless
solar body is formed, and the perfected man is thereby freed from
the necessity of reincarnating in the mortal physical and psychic
forms.

The physical body may itself be considered to be an objective
microcosm, an epitome of the material world, to every department of
which its organs and functions correspond and are in direct
relation. Moreover, as the organism through which the soul contacts
external nature, its organs correspond to, and are the respective
instruments of, the powers and faculties of the soul. Thus the body
has four principal life-centres which are, roughly speaking,
analogues of the four worlds, and of the four manifested generic
powers of the soul; these four somatic divisions are as follows


1. The head, or brain, is the organ of the Nous, or higher
mind.

2. The region of the heart, including all the organs above the
diaphragm, is the seat of the lower mind (phrên, or
thumps), including the psychic nature.

3. The region of the navel is the centre of the passional nature
(epithumia), comprising the emotions, desires, appetites,
and passions.

4. The procreative centre is the seat of the vivifying forces on
the lowest plane of existence. This centre is often ignored by
ancient writers as, for instance, Plato, who assigns four faculties
to the soul, but classifies only three of the somatic divisions,
assigning the Nous, or Logos, to the head, thumps to the
cardiac region, and epithumia to the region below the
midriff. Others, however, give the fourfold system, as does
Philolaus, the Pythagorean, who placed the seat and germ
(arche) of reason in the head, that of the psychic
principle in the heart, that of growth and germination in the
navel, and that of seed and generation in the sexual parts.



It is unnecessary, in this brief sketch, to go into further
details concerning these correspondences, save only in regard to
the nervous system and the forces operating through it. There are
two nervous structures : the cerebrospinal, consisting of the brain
and the spinal cord; and the sympathetic or ganglionic system.
These two structures are virtually distinct yet intimately
associated in their ramifications. The sympathetic system consists
of a series of distinct nerve-centres, or ganglia—small masses of
vascular neurine—extending on each side of the spinal column from
the head to the coccyx. Some knowledge of these ganglia and the
forces associated with them is indispensable in an examination into
the meaning of the Apocalypse; and as their occult nature
is more fully elucidated in the Upanishads than in any
other available ancient works, the teaching therein contained will
here be referred to, and their Sanskrit terms employed. The ganglia
are called chakras, “discs,” and forty-nine of them are
counted, of which the seven principal ones are the following: (1)
sacral ganglion, mûládhâra; (2) prostatic,
adhishthâna; (3) epigastric, manipuraka; (4)
cardiac, anâhata; (5) pharyngeal, vishuddhi; (6)
cavernous, âjñâ; and (7) the conarium,
sahasrâra. Of these only the seventh, the conarium or
pineal body, need be considered here with particularity. It is a
small conical, dark-grey body situated in the brain immediately
behind the extremity of the third ventricle, in a groove between
the pates, and above a cavity filled with sabulous matter composed
of phosphate and of carbonate of lime. It is supposed by modern
anatomists to be the vestige of an atrophied eye, and hence is
termed by them “the unpaired eye.” Though atrophied physically, it
is still the organ of spiritual vision when its higher function is
restored by the vivifying force of the sρeirêma, or
paraklete, and it is therefore called esoterically “the third eye,”
the eye of the seer.
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When through the action of man’s spiritual will, whether by his
conscious effort or unconsciously so far as his ρhrênic mind is
concerned, the latent kundalinî (speirêma) , which in the
Upanishads is poetically said to lie coiled up like a
slumbering serpent, is aroused to activity, it displaces the
slow-moving nervous force or neuricity and becomes the agent of the
telestic or perfecting work. As it passes from one ganglion to
another its voltage is raised, the ganglia being like so many
electric cells coupled for intensity; and moreover in each
ganglion, or chakra, it liberates and partakes of the
quality peculiar to that centre, and it is then said to “conquer”
the chakra. In Sanskrit mystical literature very great
stress is laid upon this “conquering of the chakras.” The
currents of the kundalinî, as also the channels they
pursue, are called nâdis, “pipes” or “tubes,” and the
three principal ones are: (1) sushumnâ, which passes from
the terminus of the spinal cord to the top of the cranium, at a
point termed the brahmarandra, or “door of Brahma” (in
early Christian mysticism, thura Iêsou, “door of Iêsous”)
; (2) pingala, which corresponds to the right sympathetic;
and (3) îdâ, which corresponds to the left sympathetic.
The force, as specialized in the ganglionic system, becomes the
seven tattvas, which in the Apocalypse are called
the seven pneumata, “breaths,” since they are
differentiations of the Great Breath, the “World-Mother,”
symbolized by the moon. Concurrent with these seven lunar forces
are five solar forces pertaining to the cerebrospinal system,
called the five prânas, “vital airs,” or “life-winds,”
which in the Apocalypse are termed “winds” (anemoi)
. The Apocalypse represents these twelve forces, the
seven “breaths” and the five “winds,” as corresponding to the
twelve signs of the zodiac, of which, therefore, a brief
description will here be appropriate.

The zodiac is a belt of the celestial sphere, about seventeen
degrees in breadth, containing the twelve constellations which the
sun traverses during the year in passing around the ecliptic.
Within this zone are confin [...]
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